
 

1

       

By 
Pir Khidir S. Khalil   

On Izidians And Lalish: 

An Introduction       

Translated by 
Fadhil H. Khudeda           



 

2

       

 An Introduction on Izidians And Lalish  

Written by: Pir Khidir S. Khalil 

Translated by: Fadhil H. Khudeda 

Supervised and designed by: Qader S. Shammo 

Reviewed by: Prof. Abullatif Al- Jumaily 

Place of publication: Duhok - 2009             



 

3

   
CONTENTS  

- Introduction . ... 4 
- Chapter One  
- IZIDIANS AND THE KURDISH HERITAGE

 

6 
-  Accordingly, we ask the following questions . 6 
- Geographical Distribution of Izidies and Their 
Population   7 
- IZIDY DOGMAIN IN BRIEF .. . 7 
- Izidy History in Brief ...................................... 10 
- Chapter Two 
- Lalish .. . .. 18 
- Lalish Name .. . 19 
- Lalish as a Sacred Place in Izidy Methology ..  20 
-  Lalish Origin . 21 
- Some Events that Befell Lalish ..

 

24 
- Chapter Three 
- Cultural Social Lalish Center ..

 

27 
- Membership .  27 
- Lalish Center Mission   27 
- End Notes ..   29 
-  Chapter Four 
- Photos . .. . 30       



 

4

   
Introduction   

Since the foundation of Lalish Cultural Centre on 12\ 5\ 1993 whose 
major aim is introducing Izidians to the society, the Centre has attracted 
visitors, journalists and researchers from Kurdistan, different European 
countries, America and other countries of the world. They want to get 
acquainted with the Izidy religion. That is why, they want to get information 
about the responsibilities, aims and activities of the Centre in addition to 
their central aim which is getting knowledge about the Izidis' religion, their 
history, beliefs, rituals, traditions, their present status and future 
aspirations. 

So we are obliged to answer their questions time and again.For this 
purpose,we published two articles on Izidians in Lalish Magazine. The first 
introduces Lalish Centre and its tasks which was published in Lalish 
Magazine No 25. After that a brief introduction to Izidians, their religion 
and their role in the Kurdish heritage was published. Both of them were  
translated into English by Fadhil Haydar. 

Because of the increasing demand for these two articles and after 
negotiating with our colleagues in Lalish Centre, we are republishing these 
two papers in this book to meet the demands mentioned above.        
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IZIDIANS AND THE KURDISH HERITAGE(*) 

Language, heritage, land and feeling are considered some common 
components of the nationality of peoples. The national identity of the 
Kurdish people was subject to deformation in different and various means 
by chauvinists and executive policies of the Kurds' neighbors (Arabs, 
Persians and Turks). Some of them regarded the Kurdish language as no 
more than a local dialect taken from another language. Others denied and 
still deny even the existence of a region called 'Kurdistan'. They have 
controlled and exploited the Kurdish heritage and used various ways to 
split and weaken the Kurds so as to sever some important parts of their 
rich and strategic homeland. 

Alas, the Muslim Kurds themselves frequently contributed to such 
serious plans which deepened their forefathers' wounds, who strongly 
rejected succumb to anyone and insisted on keeping their original identity, 
beliefs and language. The Muslim Kurds implemented those plans against 
Izidy Kurds blindly thereby increasing the sorrow of the whole Kurdish 
people. Izidies have been the victims of those dangerous plans in the 
recent centuries, particularly by their Muslim Kurdish brothers not for 
doing anything wrong against anyone, but only because they adhere to 
their ancient belief and heritage which are originally part of the ancient 
Kurdish heritage in general. 

Accordingly, we ask the following questions: 

Who are Izidies? What's their dogma and what do we know about their 
tragic history? What is their state today and how do they look at their 
future? What challenges do they face today? What is required from 
Kurdish nationalists (politicians and officials), corporations, organizations 
and educated people to do for Izidies whose religion was often subject to 
extermination for them to keep their humanitarian heritage? Does Izidisim 
deserve all this care? And finally does the collection of Izidy heritage 

 

which is threatened by loss,and knowledge of its dogma contribute to 
establishing and showing the origin of the Kurdish identity and its ancient 
history? We'll try to answer these questions briefly and provide an 
opportunity to those specialized in this field to  carry out their nationalistic 
and humanitarian duty. 

We did our best in the last quarter of the 20th century 

 

individually first 
and later as a group via cultural associations both in and outside 
Kurdistan 

 

to collect and study Izidy religious heritage despite the heavy 
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violent aggression of the then Ba'th regime in Baghdad to deform Izidy 
dogma and exterminate its nationalistic identity. 

Izidies are the prototype of the Kurdish nation and people with regard to 
language, land, clothing, form, feeling, heritage, etc. This originality has 
been confirmed more than once by Mr. Mas'oud Barzany on more than 
one occasion: "If Izidies are not Kurds, there is no nation in the name of 
the Kurdish people."  

Geographical Distribution of Izidies and Their Population 

Although we do not have a precise formal census of Izidy population, it 
is clear that most Izidies live in Iraqi-Kurdistan region in the districts of 
Sheikhan, Sinjar, Hamdania (Ba'sheka and Bahzany), Telkeif, Sumeil and 
Zakho. 

In Iraq as a whole there are more thana half million Izidies of whom 
about 31000 are in Syria but a great number of them have recently 
emigrated to Europe for reasons known to everyone.  Another forty five 
thousand lived in Turkey the majority of whom have been forced to leave 
for Europe, particularly Germany due to reasons of oppression.In the 
former Soviet Union, particularly in Armenia and Georgia, Izidies are about 
one hundred thousand; there are  also six villages in Iran close to 
Karminshah in Karmeen district. Moreover, there are about ten families in 
Lebanon.  

IZIDY DOGMA IN BRIEF    

Although the history of Izidy dogma is ambiguous and confused like a 
broken series that has lost the majority of its parts, we can say that Izidies 
are the descendants of the oldest groups of human beings that inhabited 
Mesopotamia and present day Kurdistan. Izidy religion is the oldest 
Kurdish religion in the area recognized  as the cradle of civilization. Izidy 
dogma preceded Avesta and was even older than the Indo Vida. If it was 
possible to keep and preserve pre-Zoroastrianism dogmas, Izidy dogma 

 

as the researcher Mas'oud Mohammad says 

 

could be considered a 
sample of the beliefs of Indo 

 

Arian peoples. (1) Anyone who studies Izidy 
dogma and the rites and traditions that Izidies perform in their daily life, 
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s/ he will recognize that it (Izidy dogma) has gone through many phases. 
However, the dogma's roots still exist in: 

1. The stage of worshiping and holifying  (making or looking at 
something as holy) natural phenomena since Izidies believe that there 
is a certain god (owner, Khodan) for each natural phenomenon in the 
universe such as the 'sun', the 'moon', the 'air', the 'rain', 'birth', 'death', 
'agriculture', 'animals', etc. 

2. The conversion to the concept of the existence of one God (Azda, 
Khodaa 

 

that is the one Who existed Himself) without denying the 
role of the owner (Khodan, god). And thus, Izidies became aware of 
the creator of day and night and all natural phenomena. It is clear 
from some collected religious texts that Izidies witnessed the prophet 
Ibrahim Al-Khaleel's era as in the following religious verse paragraph 
from the hymn of Zaboony Maksoor:  

Ibrahim Khaleel was from a true start, 

He uttered three letters daily 

Till he knew his Lord truly. 

3. Concerning the source of 'good and evil' and the concept of 
Tawoos Malak (Peacock Angel), Izidies differ from the Jews, Christians 
and Muslims in that Izidies  believe that both 'good' and 'evil' are from 
one source, viz, God. They see in every living creature two 
contradictory forces  good (reason) and evil (the soul or psyche which 
is full of bad intensions). (2) 

4. Izidies consider Tawoos Malak (Peacock Angel) the Devil in 
other religions 

 

the master of all unifiers (those who sought oneness 
of God) who did not kneel down to Adam thereby confirming God's 
oneness. God created Tawoos Malak from His light and gave him all 
His qualities. Hence, T. Malak was the archangel. 

5. Izidy dogma believes in Al-Hilul (transformation and 
transfiguration). Izidies believe that the spirit of man does not die, but 
moves from body to body till it reaches the stage of transcendentalism 
and transforms itself into God's self. 

6. One of the important qualities that distinguish Izidy religion from 
other religions is that it is not a preachy one (it does not accept 
conversion neither to nor from other religions). Besides, Izidy religion is 
divided into three major religious classes 

 

Al-Sheikh, Al-Pier and Al-
Mureed (the commonest). The first two classes are in turn subdivided 
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to the extent that even cross marriage is forbidden among them as it 
(cross marriage) is forbidden among all the three classes altogether. 

7. The Izidian pilgrimage (Ka'ba) is the Lalish Valley which is about 
65 kms north of Mosul. Izidies still perform some feasts and 
ceremonies whose roots go back to Sumerian and Babylonian eras 
such as New Year Feast which takes place on the first Wednesday of 
April each year following the eastern calendar; the Farmer's Feast, 
(Gorka Gai in which Izidies celebrate the return of the farmers and 
their animals to their houses safely), which was celebrated by 
Sumerians and Zoroastorians; Congregational Feasts (A'yad Al-Jamiya) 
which occur from the 6th to 13th of October each year; and Fasting 
Feast (Ramadan, Izi Fasting) which occurs in the first week of 
November (eastern calendar) each year. It seems that it is the feast of 
death of Methra and his resurrection since the sun is Izidies' 
pilgrimage (Qibla in Islam) in praying and Methra is the sun. 

8. Izidies do not have any messenger or prophet since their religion 
is meditative and contemplative. They recognize the existence of God 
through reason only without a messenger or a holy book. Besides, 
izidies have special ceremonies and rites which distinguish them from 
other peoples in the world. Unfortunately, they cannot be recounted 
and analyzed in detail in this limited and brief paper.    

The salient turning point in the history of Izidy dogma happened in 
the coming of Al-Sheikh Aady bin Musafir Al-Shamy to Lalish Valley, the 
center of Izidies' gathering. This mystic, pious, faithful religious Sheikh 
and after him his grandsons, especially Al-Sheikh Hassan, renewed 
Izidy dogma and dressed it with Al-Kharqe (a special religious black 
dress) and introduced mysticism both of which were common in the 
area then.  

This pious Sheikh retrieved  Lalish Valley (Gali) to the Izidies and then 
took place a serious turn in the history of their dogma which might be 
due either to piety or avoiding mischief to a great extent which in itself 
needs a detailed study. It was this historical turning point in Izidy 
dogma that made Arab and Muslim historians regard Izidies as an 
astray Islamic group and thus they committed many historical 
mistakes which cannot be explained in this brief introduction. They 
need detailed clarification to avoid confusion and ambiguity. Briefly, 
we can say that Al-Sheikh Aady showed no objection to the two already 
existing religious classes (Pier and Murid) but added a third class 

 

Al-
Sheikh, which was confirmed and continued after him by his (Aady's) 
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brother's grandson, Al-Sheikh Hassan who used to show up in the field 
in a religious dress followed by many Murids. He created the system 
not of a principality but of a state since he had Al-Sheikh Al-Shams as 
a minister, military leader, the choice of Mergah (religious council), 
and the system of getting taxes (Al-Jibia). (3) 

 In Al-Sheikh Aady's era, Izidism flourished and the neighboring states 
were afraid of his authority and power and this  marked the  beginning 
of the calamities and oppressions against Izidies.  

Izidy History in Brief 

If the history of Muslim Kurds is deformed and of incomplete series, 
the tragic history of Izidy Kurds, which is full of calamities, is more 
deformed and mistaken. Sharafnama

 

is considered one of the 
important sources on Kurdish history. One of the chapters of this book 
is about Izidian Dasin Principality. Alas, this chapter was neglected or 
probably omitted by unfaithful writers whereby Izidies lost a very 
important source on their history. 

The  Izidy name is mentioned in the resources only when they were 
exposed to genocide despite the fact that they reacted, revolted and 
rose up against their enemies whenever there was a chance and a 
possibility. Hereunder are some of these reactions as an illustration of 
the depth of Izidy's tragic history. 

1. The campaign of the Abbasid Caliphate, Al-Mu'tasim, in 225 to 
226 H. against Prince Ja'far bin (son of) Prince Hassan, who reacted 
against the Abbasid attacks twice but his army was defeated in the 
third to the north of Mosul. Being defeated, Prince Ja'far poisoned 
himself so as not to be taken as a prisoner of war by his enemies. 
Upon Ja'far's defeat, the Turkmanian leader, Itakh, moved ten 
thousand Izidy families from the north of Mosul and forced them to 
live in Tikreet.(4)  

2. The two campaigns of the Mayor of Mosul, Badra-Aldeen Lu'lu', 
against Lalish Valley after the assassination of Al-Sheikh Hassan in 
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644 H. in Mosul. The Mayor exhumed Sheikh Aady's body and killed 
one hundred Izidy princes.(5)  

3. The campaign of Ahmed Milkshah, the Ottoman, against the 
Izidies of Sinjar in which he killed more than sixteen thousand men, 
took their wives and daughters as prisoners of war, and destroyed 
their villages. 

4. The campaign of Mohammad Al-Rawndouzy in 1831 to 1833 in 
which he killed more than one thousand Izidies, arrested their prince, 
Ali Beg bin Hassan Beg and ten thousand Izidy women and girls, and 
drove them to his principality capital. None of them escaped death 
except those who resorted to the caves and mountains. 

      5- The campaign of the Ottoman General, Omar Wahby Pasha in 
1892 who wanted Izidies to embrace Islam by force and stole their 
Tawooses (Peacock Angels), that is, their religious symbols and 
indications. It is unforgettable that extreme Muslim Religious men 
(Mullas) issued many wrong religious decrees (Fatwas) in which they 
labeled Izidies unbelievers and provoked their neighbours to treat 
them badly such as those decreed by Mufti (Shari a Advisor) of the 
Ottoman Authority House, Abo Al-Siuad Al-Imady, Abdulla Al-Rabtaky, 
and Mulla Yahya Al-Mizory. Those religious decrees(Fatwas) planted 
hatred and malice in the hearts of the Muslim Kurds and Ottoman 
supporters against Izidies.  

Every people has its own heritage, philosophy,  viewpoint about the 
creation of the world, knowledge of the Creator, the way of His 
organization of the universe, the source of good and evil, death, and the 
search for immortality each expressed them in the people's own way and 
language. In this respect, we ask: "What did our Kurdish forefathers leave 
us in the field of heritage and ideological innovation since some peoples 
say that the Kurdish heritage is poor and does not exceed several 
centuries?" But we can say that the Izidy Kurds and also the Kakais (a 
Kurdish sect) possess an ancient rich heritage in their mother tongue. If it 
is collected and studied carefully, it will hold its worthy place among 
mythologies of peoples in the world. 

'Zaboony Maksoor', 'Afrendina Duniae', 'Sheikh u (and) Bakir', and 
'Sheikho Aqub' hymns are considered some of Izidies' most sacred 
religious texts. Kakai Kurds also have two similar sacred religious texts. 
These texts are but outstanding literary samples in Kurdish mother tongue 
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about the Creator, the way the universe and angels were created, and 
prophecy of appearance of prophets.  

Read some paragraphs of the religious texts we collected for the first 
time and published them in our two published books, Izidiaty and Gundiaty. 
They were translated into English by Prof. Philip Crainbork in his book, Al-
Izidia (thanks to him).  

Izidies have their own point of view about Flood and immortality. The 
search for immortality in Mir Mih epic, Falak and Al-Makadony Alexander 
are great and glittering texts representing one aspect of ancient Kurdish 
mythology. There is not enough room in this research to go into details of 
these topics. But we may refer to them as we will refer to tens of circulated 
stories and legends which are full of proverbs and lessons.  

Both Izidies and Kurdish ethnography confirm that despite 
successive calamities of Izidies and genocide campaigns performed 
against them, they preserved a great deal of ethnography. If we look at the 
ceremonies Izidies perform, we find out that they do them accompanied by 
music and singing to belittle tiredness and work hardship. 

Concerning literature, particularly poetry, Izidies' religious texts-as we 
know- were formulated in an outstanding poetic style and form just like 
Zoroastrian hymns. The content of the majority of these texts is divine 
knowledge, piety and mysticism. 

In the course of our collection of some of those religious texts, we 
discovered a dead (forgotten) stage of Kurdish literature. We recognized 
five Kurdish poets with samples of their works eight centuries ago. They 
lived in Lalish area in the era of Al-Sheikh Aady and his caliphates and 
even after them. The tombs and temples of some of them are still there (in 
Lalish) and descendants of some of them are still alive and known. We 
would like to confirm that neither those poets' names nor their works have 
been mentioned in all writing on Kurdish literature  with the exception of 
Al-Sheikh Fakhir whose name came in Ibn Taimiya's religious decree 
(Fatwa) saying: Izidies do not believe in holy books but follow a system of 
Aql-Sheikh Fakhir's hallucinations. 

Those five poets were Khidir Zinda, Pier Rashe Hairan, Hasady Al-Tawry, 
Pise Jam, and Sheikh Fakhry Adia. They lived five centuries before Malay 
Jizery, Tairan, Harery, and Ahmedy Khany. Researching and studying this 
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aspect is the responsibility of those who are specialized in Kurdish 
literature. 

As far as music is concerned, each Izidy religious text is accompanied by 
a special music tune. Shibab (lute) and Dav (a small open drum) are often 
considered Izidies' sacred musical instruments. Besides, Kurdish music is 
rich in the field of singing and composing songs both short and long. 

Concerning Kurdish language and vocabulary, Izidies' religious texts 
(which were rarely influenced by the neighboring languages, particularly 
Arabic, the language of the Holy Quran) have been written in pure Kurdish 
to a great deal thereby preserving hundreds of pure Kurdish vocabularies, 
unknown to Muslim Kurds. Thus, these religious texts are regarded as a 
great linguistic source for enriching Kurdish vocabulary. Besides, they 
contributed and are still contributing to establishing closeness among 
Kurdish dialects since they contain tens of vocabularies which were 
thought to be available and circulated in southern Kurmanjy (Souran) 
dialect only.  

Marriage is a very sensitive issue in Izidy religion. Izidies are not allowed 
to get married 

 

neither to nor from 

 

people belonging to other religions 
and nationalities. Furthermore, Izidy religion is divided into many classes 
and subclasses among which cross marriage is forbidden. Each is allowed 
to get married from his/ her own class only. That is why Izidies preserved, 
to a great extent, the pure Ary blood which is clear in their blood and facial 
expressions. 

In the field of contemporary Kurdish culture, the efforts of Izidy Kurdish 
pioneering novelists Arab Shamo, Hajy Jundy, Qanaty Kurdo, Jasimy Jaleel 
and other Izidy writers in Armenia are good evidence of their contribution 
which they are still maintaing. 

Late in the last century when there was a struggle between Arabian tribes 
and Ibraheem Pasha Al-Milly, the former offered temptations and official 
positions to Hussein Qanjo Al-Izidy to stay on non-aligned line but his 
strong nationalist feeling made him refuse the offer strongly saying: "It is 
true that I'm Izidy, but pure Kurdish blood runs in my veins."  

Izidies, like Muslim Kurds, have taken part in all Kurdish revolutions from 
1961 up till now : therefore, when the 1961 revolution failed in 1975, the 
Iraqi Ba'th regime in Baghdad directed its hatred and malice against 
Izidies. Thus, the regime forced Izidies to leave their original villages, 
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confiscated their agricultural lands and gave them to the Arab clans who 
were the supporters of the regime. It forced Izidies to live in newly built 
collective villages in Sheikhan and Sumeil districts. In Sinjar district the 
regime devastated more than 156 Izidy villages, destroyed their orchards 
and forced the inhabitants to live in eleven collective villages in poor 
conditions. 

In the two successive censuses carried out in 1977 and 1987, the 
Baghdad regime Arabized Izidies deliberately against their will and 
prohibited them form teaching Izidy religion in Izidy area schools. 

Besides, the regime announced on more than one occasion, that Izidies 
are no more than an astray Islamic group and had some of its mercenary 
writers denounce Izidy dogma. 

When we answered and defended ourselves via publications and books, 
the Ba'th regime imposed censorship on them. Furthermore, the regime 
refused our legal demand for opening a cultural center for collecting and 
studying Izidy heritage and literature in detail . Thus, our nationalist and 
religious heritage was about to be lost, especially the religious texts kept 
orally in the hearts of a limited number of Izidy religious men (Qawals). 
Despite our insistence on opening an Izidy cultural center, the Ba'th 
regime always closed the door in our face strongly, chased some of our 
educated elite, assassinated some while others were obliged to go abroad 
or hide themselves in some places,unknown to the authorities.  

The successful Kurdish uprising in 1991 and the liberation of part of 
Iraqi-Kurdistan region involved only 10% of Izidy population and the rest 
remained under the control of Baghdad regime.  

We came to the liberated part of Kurdistan region and applied for 

 

after 
consulting our colleagues abroad demanding the support of the Kurdish 
political parties as well as Kurdistan Region Government 

 

opening an 
Izidy cultural center in Duhok under the name of Lalish Cultural Center. 
After its establishment, the center soon started collecting and 
documenting Izidy heritage, holding cultural seminars to introduce Izidies 
and Kurdish ancient heritage, and publishing Lalish Magazine. The cultural 
activity of the center has had its echo and has been capable of 
documenting an important part of Izidy heritage, particularly religious texts 
so as to be available in the hands of the researchers. Similar centers have 
been opened by our colleagues in Germany like Izidy House for Culture 
and Religion in Oldenburg city and Izidy Center Outside Homeland. The two 
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centers  mentioned above are supervised administratively by a number of 
educated Izidies holding cultural seminars and publishing magazines. The 
first center publishes Izidy Voice Magazine and the second publishes Rozh 
(the sun) Magazine. The former uses internet for the first time to introduce 
Izidies and document cultural relations with famous writers and cultural 
centers in the world. These Izidy cultural centers do their best to remind 
Izidiies living abroad to stick to and never forget their homeland 
(Kurdistan), heritage and dogma of their forefathers so as not to be 
merged into the European civilization. 

Concerning Lalish Center in Duhok city, most of its administrative 
members left Kurdistan-Region for Europe because of the unsettled 
political and economic conditions upon the bloody war between the two 
major political parties  PDK and PUK  in Kurdistan region.  

The other members who stayed perform the activities of the Center which 
we hope to be changed into a center of studies specialized in ancient 
Kurdish heritage and beliefs, and to be enjoined to one of Kurdistan 
universities.  

However, the unsettled conditions in the area, the threat and pressure 
the occupying states of Kurdistan employ and the ambiguous positive 
stance towards Kurdish problem of which Izidies are part confused us and 
weakened our efforts of collecting and studying Izidy heritage. 

There are more than one million Izidies in Iraq. Only 10% live in Kurdistan 
while the rest are still under the control of Ba'th regime which confiscated 
their lands and possessions, forced them to live in compulsory poor 
collective villages, and prohibited them from studying in their mother 
tongue and religion. 

Briefly, Izidies 

 

like the other Iraqi citizens, if not more, 

 

were deprived 
of the simplest humanitarian rights. Izidies were wronged and oppressed 
in their religion, nationality, economy and political rights. However, the 
state of Izidies in other states is more miserable still to the extent that in 
Turkey, they were forced to leave their homeland, and only 20% of them 
remained there. 

The religious heritage and oral literature of both Kurds and Izidies that 
we inherited from our forefathers for centuries were often exposed to 
extermination. We declare that this inherited heritage is threatened by loss. 
Our humble attempts to collect and study this heritage whether 
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individually or as a group through the opened centers that we referred to 
are not enough. Such efforts need exceptional support from cultural 
centers, Kurdish nationalist political parties, and cultural centers that take 
care of humanity heritage in America and Europe so as to be able to find 
out scientifically the whatness of this (Izidy) ancient religion in Kurdistan 
and Mesopotamia. Besides, we will be able to respond to the unjust false 
accusations  directed against this religion and correct the historical 
fallacies committed by western and eastern writers. They were unfortunate 
since they were not introduced to Izidies' holy religious texts, ceremonies 
and rites that they performed secretly because of the difficult conditions of 
living in keeping this humanitarian heritage generally and as prototype 
(original part) the of Kurdish heritage and its dogma in particular. 

We accepted this generous invitation and delivered this simple lecture to 
provoke the enthusiast to be cooperative with our call. 

Finally, my thanks and appreciation go to the following: Al-Badleesy 
Center for Kurdish studies for holding this conference on Kurdish identity; 
members of Al-Izidians House in Auldonburg/ Germany, especially the 
chief of the administrative body who prepared travel requirements; Lalish 
Center; and all those who supported us and attended the seminar.  

(* )This paper was first presented by the writer in New Jersy University/ 
USA on 20th March, 1998 in Kurdish and translated simultaneously into 
English by Mr. Hoshiar Zebary who is Iraqi Foreign Minister now.          
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Lalish 

Most of the researchers and historians who wrote on Izidy people 
referred to "Lalish Valley"( L.V.) in their writings and confirmed that it is the 
most sacred place in view of Izidies since it contains the shrines and 
tombs of their Sheikhs (gods) as well as the two holy springs

 
Zimzim and 

the White. Some of them described in length the beauty of the Valley; its 
attractive nature, condensity of the trees, fresh air, and the unique 
architectural construction of the cone-shaped domes. Others concentrated 
on the tragic events that befell the people of this area in past centuries 
and wrote on its origin and the first people who inhabited the place. Here, 
they differed in their opinions and conclusions because of the various 
sources they depended upon as they differed in stating the origin and 
whatness of the Izidy people dogma. 

Those researchers and historians, unfortunately, were unable to study 
Izidy religious texts ( which were not available at that time) and the rituals 
and ceremonies that Izidies perform secretly there (in L.V.) for different 
reasons mentioned in the preface of my book, Izidiaty. They  had had no 
chance to read the texts so as to enhance or defute their or others' 
opinions and also to describe and analyze the rituals and ceremonies 
performed in the yard of this holy place. Writing on the reality of Izidism 
and analysing the origin of this place is difficult and rather a complex 
subject due to its long tragic history and to the loss of most of its parts. 

There are bits of information in books written in the sixth century  which 
talk about Al Sheikh Aady (d.557H.) , his grandchildren and Lalish Valley. 
Because of the sacredness of Lalish in view of the Izidy people from 
ancient times till now, the special rituals and ceremonies they perform 
there, the number of  tombs and shrines of their Sheikhs ( gods) that it 
contains, the memories they had there, and because of the great number 
of tourists, researchers and journalists who visit Lalish and ask many 
various questions concerning Lalish and Izidy religion, I find it necessary to 
write an article on our religion so as to clarify some of its aspects to the 
historians ...etc, although such a task requires many books. To do this task, 
Lalish Cultural Center -- named after Lalish Valley has undertaken the 
responsibility. Therefore, we are going to deal with a short aspect of Izidy 
religion. We will not talk about the shrines which exceed 150, Al-Sheikh 
Aady bin Musafir and his grandchildren and what happened between them 
and Al-Shamsania and Al-Qatania families, the role of Lalish Center for 
making a detailed field survey of every rock, tree, and shrine in this sacred 
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valley so as to bring back the lost information. So, we are only going to 
tackle the following aspects briefly: name of Lalish , Lalish in Izidian 
mythology , the origin of Lalish in the works of poets , and a brief history of 
Lalish. 

1- The Nam e Lalish

 
As far as the meaning of the word "Lalish" is concerned , we depend on 

Kurdish and Arabic dictionaries. It is said that 'Lalish'  is one of the villages 
situated to the north of Mosul governorate. It contains the tomb of Al-
Sheikh Aady bin Musafir and it is considered a sacred place by Izidies. 
What is heard about it (Lalish) from here and there is no more than 
individual interpretations which are going to be enumerated one by one :  

'Lalish'  is a compound Kurdish word divided into 'La' which means 'place' 
and 'Lash' which means 'body', that is , the place of the body since it (the 
area) enshrines the dead boby of Al-Sheikh Aady and those of other Izidy 
Sheikhs (gods). 

'Lalish ' is a compound Kurdish word consisting of  two parts ;' Lal' which 
means ' tranquility'  and ' hish' which means ' keep silent' since the place 
is sacred. That is why the visitors should keep silent. However, the real 
meaning of the word 'Lalish' is ' yeast' , that is , the secret of life, as is 
mentioned in many places of Izidy religious texts as in the following verses 
from" Afrindina Duniae/ Creation of the World": 

       

          The earth remained floating 

           In waves it was revolving; 

          They asked " O! My Lord, it 

          Would not be stable without 

          That secret of life ( Lalish)   
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2- Lalish as a Sacred Place in Izidy Methology 

Doubtless, Lalish is the Izidy holy place ( pilgrimage) as is confirmed by 
all those who wrote on Izidy religion. And so, we ask where did this 
holiness come from? Let's study the following verses from " Afindina 
Duniae/ The World Creation" hymn: 

The earth remained disembodied, 

It was revolving in waves , 

After the lapse of forty years, 

The earth was not stable 

Till Lalish came down to it. 

When Lalish came down to it ,  

It became green and started  

Decorating nature and while  

It was decorating nature, 

The four elements of life were mixed, 

Together they formed the body of  

The prophet, Adam.Then they said : 

"O, our lord, the earth will not  

Be stable without the secret of  

Life(yeast/ Lalish); and then God 

And His seven angels entered the ship 

And settled in Lalish and said : 

"O! Lord. This is the real place, indeed." 

Owing to the holiness of Lalish, it is mentioned in Izidy hymns and 
prayers as a place in which hopes and praying are accepted by God. There 



 

21

 
is Kania Spi( the White Spring) in Lalish from which Izidies baptize their 
children and renew the yeast of bread and yoghourt as in the following 
hymn: 

Belief in any guide, 

Before the creation of the  

Earth and sky, and before the 

Creation of mountains and ways  

There was no smoke and fog 

On that day the White Spring 

Was the pilgrimage of all believers.         

Izidies believe the spirits after death are questioned in Suka 
Ma rifaty 

 

a special place 

 

in Lalish Valley which contains the holy 
Zimzim Spring aforementioned. Izidies go to Lalish for pilgrimage every 
year and everything rocks, trees .etc is considered sacred in this place 
to the extent that tree-cutting , hunting and the like are forbidden so as to 
keep the place clean for prayers, obeying , tolerance and forgiveness. 
Therefore, Al-Sheikh Aady came to this place from Bilad Al-Sham( now 
Syria and Lebanon) and settled there for striving as in the following verses: 

O, Spirit, O, Spirit, 

He is the Lord of all gods 

Al-Sheikh Aady came from Al-Sham 

And settled in Lalish for striving 

Lalish Origin 

As a place, Lalish became famous only after Al-Sheikh Aady s coming 
from Al-Sham and his settlement there till his death in 557 H. This fact is 
confirmed by Ibn Al-Athir, Ibn Khilkan , Abo Fida , Al-Hafidh Al-Thahaby, Ibn 
Al-Wardy, Al-Maqrizy, Al-Yafiee, Al-Sha rany and Abdul Hameed  Al-
Hanbaly. Al-Sheikh Aady was buried in Lalish and his tomb is well-known 
and visited by Izidies up till now. 
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At the beginning of this century, there appeared a manuscript in 

Chaldean language by the priest Ramesho in 855. He says that Lalish was 
a Christian church constructed by the two vicars, Mar Yohana and Shiu 
Sabran in the seventh century and remained so till the coming of Al-Sheikh 
Aady II bin Abo Al-Barakat who exploited the absence of the chief of the 
church and got it by force in 616H. 

A second report that belongs to Lishoiab known as Ibn Al-Muqdam ( Erbil 
Archbishop)In the fifteenth century says: 

This church (Lalish) was in our hands till the coming of Al-Sheikh Aady 
followed by a great number of people who were capable of taking our 
church by force which is still known by the name of Al-Sheikh Aady 
everywhere. 

However, there is contradiction and a historical mistake in the two 
aforementioned reports confirmed by Al-Damalojy s and Al-Hassany s book, 
Al-Izidia. Al-Sheikh Aady died in 557H. and the story of taking the church 
by force is not plausible since it happened after 59 years of his death. If 
they refer to Aady II, it is also false because Al-Sheikh Aady I settled in 
Lalish at the beginning  of the fifth century H. as is understood from 
Mudhafar Al-Deen ( Erbil governor) . His nephew , Abo- Al-Barakat , 
adopted his Mureed s (follower s) education. They all were buried there 
like Al-Sheikh Aady II, Al-Sheikh Hassan bin Aady II who was assassinated 
by Badir Al-Deen Lu lua , the governor of Mosul, in 644H. Mr. George 
Habeeb in his book, Izidiaty: Remains of an Old Religion, reached a 
conclusion which is plausible to a great extent. He says :  This place 
(Lalish) was either not a Christian church or it was  deserted  when Al-
Sheikh Ady came to it . It was a Mithraien temple and one of the Assyrian 
castles supporting his claims by the special construction of Al-Sheikh 
Shamas s shrine. Concerning the area of Izidies inhabitation , Habeeb 
says : Yaqut Al-Hamawy ( died at the beginning of the seventh century H.) 
does not introduce us to the term " Al-Sheikhan" in his dictionary.This 
means that it was not familiar then." And thus, the word 'Sheikh' was 
introduced as a religious term under the effect of Islamic call and after the 
time of Al-Sheikh Aady to replace the Mithraian word  ' Izida' but the 
adjective 'Izidia' remained as a major description of the original religion. 

As for the term 'Izidia,' I would like to add this piece of information to Mr. 
Habeeb's conclusion:  " The area till now is known by Kurds ( among them 
Izidies)as ' Izidkhan' and not Al-Sheikhan  the inhabitants of which are 
known as Izidies." Here, I agree with the conclusions of Al-Damalojy, Al-
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Hassany and Habeeb who confirmed that Lalish was an Assyrian castle 
first , turned to a  Zoroastorian temple, then became a Mithraian temple 
and finally a deserted Christian church when Al-Sheikh Aady came and it 
was not taken by force. 

Old Izidies say that there were cuneniform  scripts on the façade of Al-
Sheikh Aady's shrine deliberately erased by the servants to avoid being 
questioned and embarrassed by European tourists and visitors of the last 
century. This is one of the probabilities that Lalish was an Assyrian castle 
first .  

Concerning the inscriptions on the façade of the shrine, they were 
doubtless, Mithraian slogans denoting that Lalish was indeed a Mitharian 
temple. 

Concerning the huge number of olive oil containers used for lighting 
every evening 

 

a ritual performed so far 

 

within the yard, convinces us 
that the place was a Zorastorian temple and then a church. This fact is still 
confirmed by Izidies saying that the place was once their pilgrimage taken 
by force by Mar Yohana till the coming of  Al- Sheikh Aady from Bilad Al- 
Sham who restored it.  

It can be concluded that Lalish was originally an old temple of a Kurdish 
sect, but what had happened there and the change it underwent , requires 
a detailed study of which there is no enough room here. 

Despite its mysterious history, Lalish is still the source of inspiration for 
the Kurdish poets who write in Kurdish and Arabic as in the following verse 
paragraph by Al-Sheikh Zain Al-Deen bin Al- Sheikh Mohammed bin Al-
Sheikh Hassan bin Aady II who died in a prison in Cairo in 697 H: 

Stop by Lalish and enjoy its beauty  

Greet the people there and about me say: 

You are my only people and none else 

Since you can not be replaced by else. 

I remained in prison in Egypt alone. 
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Alas! There is no way to route. 

My wish is in Lalish my people gather 

My cares will then me no more bother. 

Again, the mystic Moslim Kurdish poet, Mallae Jizeery, describes Lalish: 

Temples and Churches are hateful to me  

Let's go Lalish and come with me. 

Of the same idea, Terezh says: 

Like a Zoroastorian mystic 

I stand in front of Lalish gate 

Lalish has been a place of worship for the Kurds from ancient times till 
now that is why it has been described by the Kurdish poets like Al-Jaziry, 
Terezh, Adrees Cheelky, Abdul-Rahman Durra. I hope I will be able to write 
a separate article on this subject later on. 

Some Events that Befell Lalish 

Cited form Al-Hassany's book, pp.147-148. Of the year 652 events , Al-
Fouty Al-Baghdady (d.732 H.) in his book, Al-Hawadith Al-Jamia' wa Al-
Tajarib Al-Nafia' fi Al-Mia' Al-Sabia', says: 

" In this year a fight broke out between the followers of Al-Sheikh Aady bin 
Musafir and those of Badir Al-Deen Lu'lua  because the latter was harsh 
and used to take money from Aady's sons and followers.When Aady's 
followers refused to comply to his demands , Badir Al-Deen sent his 
followers (military forces) to fight them. As a result , a fierce battle took 
place between the two sides in which Al-Adawia Kurds were defeated ; 
many of them were killed and many others were arrested. Of  the arrested 
ones , Badir Al-Deen himself  crucified  one hundred and beheaded 
another one hundred . Furthermore, he ordered to cut the bodies of Izdies' 
princes into pieces and hang them on the gates of Mosul. He also sent 
another group of his followers who were ordered to exhume Al-Sheikh  
Aady's  body and burn it. 

The same governor of Mosul, Lu'lua, committed another crime against 
Izidies in 644H. with Al- Sheikh Hassan bin Aady II (591-644) since the 
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former was afraid of the latter's influence in Lalish area. Hassan was 
assassinated by Lu'lua during his (Hassan's) visit to Mosul. 

Of the events of the year 817H., Abbass Al-Azzawy translating from Al-
Maqreezy's (d. 845H.) book, Al-Silook Li Ma'rifat Dual AL-Miluk

 
(Behaviour 

for Knowing the Kings' States) says: " In this year Al-Sheikh Ady's tomb 
situated in Kurdish Hakar region  was set on fire by Yousif Al-Hamawy Al-
Shafi'y who issued a Fatwa ( a religious decree) of killing Izidies , which 
was responded to by many princes of the region . And thus, Lalish was 
attacked by a huge force which destroyed Izidies' shrines and exhumed Al-
Sheikh Ady's tomb for the second time.  When Izidies came back to the 
area , they reconstructed the shrines and Ady's tomb. 

Books can be written on the tragic events that befell Lalish throughout its 
history which is why we are going to talk about some of them briefly. Lalish 
was taken by force and turned into Islamic schools many times. Despite 
that Izidies did their best to keep their sacred shrine till today. They 
regularly and eagerly visit the shrine on religious occasions to perform 
their special ceremonies. Not only Izidies go to Lalish, but also tourists , 
historians , journalists , and researchers for various reasons. 

Concerning Kurdish Hakar region mentioned above, Al-Hassany in his 
book, Al-Izidia, p.21, says: Al-Hakaria state was part of Kurdistan 
connected to Iran border but was under the control of Mosul princes and 
kings . When it became under the authority of  Ottoman government , it 
became an independent principality. After that it was enjoined to Wan 
principality bordered in the east by Iran , in the north by Wan , in the west 
by Se'rad and in the south by Mosul.        
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Chapter Three       

Lalish Cultural and Social Center          
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Introduction 

Membership  

Every Izidy_ man or woman_ who has completed high school, an institute, 
a college or higher education has the right to be a member of Lalish 
Center regardless of his/ her political affiliation.The members of annual 
general conference of Lalish also have the right to choose non_ Izidy 
honorary members who have long experience in the field of Izidy studies.  

Izidies are considered the original section of Kurdish people in terms of 
language, culture, land and nationatist feeling. Izidy religion is ancient. 
Izidies believe in the oneness of God. They were wronged, opperessed and 
frequently subjected to genocide campaigns in their long history that 
reached the state of complete extermination.  

They were treated as such only because of their belief in their ancient 
unificated religion. Izidies were and still are accused of in various terms__ 
unbelievers, devil- worshipers... etc__ so as to provoke their neighbours 
against them. Their sufferings increased during the Ba thist regimen in 
Iraq and in the region as a whole.   

Lalish Center Mission  

The aim of the center which opened in 12/5/1993 is to introduce Izidy 
religion and Izidy people to Iraqi and humanitarion society through:  

1. Continuous documentation of possible Izidy religious texts, traditions, 
rites and Izidies religious practices held annually,  

2. Holding seasonal and annual cultural festivals,  

3. Maintaining a library containing Izidy archives and an Ethnographic 
Museum to be available to serious ethnographers who would like to write 
on Izidy religion scientifically to provide responses to the accusations 
related to them.  

4.Publishing a periodical entitled Lalish in Kurdish, Arabic and English, 
of which so far 28 issues have been published. 
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5. Publishing a series of books about Izidy religion, eight of which have 

been printed up till now.  

6.Depending on visual, audial and printed  types of information for 
introducing Izidy people and their ancient heritage and culture.  

7. Taking part in cultural festivals both inside and outside Iraq. Recently, 
we have delivered some lectures on Izidism in a number of European 
countries.  

8. Inviting a number of specialized researchers and academics both 
inside and outside Iraq for delivering lectures and seminars in Lalish 
Cultural Festival held in 2006.  

9. Enhancing cultural relationships with other cultural centers in and 
outside Iraq. We have good relationships with a number of cultural centers 
abroad.  

10. Doing our best to prepare a curriculum of Izidy religion for both 
primary and secondary schools to be taught in places and areas where the 
majority of their inhabitants are Izidies. After Iraq liberation that involved 
Izidian villages and areas such as Sinjar, Sheikhan, Ba shika and Al-Qoush 
and in response to their inhabitants request, the principal Lalish Center 
opened nine branches in those areas. All of them perform various cultural 
and social activities.  

As far as publication is concerned, now eight magazines and two 
newspapers are issued by Lalish center and its branches in both Kurdish 
and Arabic.  

After the liberation of Iraq in 2003, members of Lalish center grew to 
more than 4.800. Lalish center holds a general conference every two 
years for selecting members of Lalish high corporation. After that the main 
center holds another conference for its branches to elect a member of the 
administrative body for each  branch. The head of each of the nine 
branches is regarded as a member of the high corporation of the principal 
Lalish center. Lalish center has two Information Bureaus in Baghdad and 
Hawler since the former is the capital of Federal Iraq and the latter is the 
residence of more than 200 Izidy students in Hawler University and its 
institutes. It is worth mentioning that Lalish center has established its role 
as one of the greatest social civil organizations in Iraqi Kurdistan Region in 
terms of elite members and its distinguished activities.  
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Members of Lalish center and its branches are doing their best in various 

activities by virtue of the Izidy educated enlightened elite and the direct 
limitless support of Mr. Nechervan Al-Barzany- Prime Minister of the 
goverment of Iraqi Kurdistan Region. However, these activites do not fullfil 
the ambitions of Kurdish political parties, especially their leaderships. Izidy 
people, of Lalish center members continue their project in Federal Iraq of 
which we all wish to be and enhance the role of civil social organizations. 
Lalish center is in need for significant material support to pursue its 
activities and contributions.  

End Notes: 
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5-Gundiaty: Village Traditions by Khider Suleiman. Al-Hawadith Publishing 
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Lalish Temple  

 

President Barzany 
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Barzany and Fadhil Merany Visiting Lalish Temple  

 

President Barzany and Lalish Chairman  
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President of Iraq,Dr. Mam Jalal Talibany,and Chairman of L.C. in Baghdad 2005  

 

President Barzany with Lalish Chairman in L. C.1994 
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Vice- Chairman of Lalish Center with President Barzany  


